1 That specific Christian communities can be reconstructed from the texts of the four gospels is widely taken for granted. Much of the recent scholarship on the apocryphal acts has also been occupied with reconstructing the communities behind these texts. (See, e.g., MacDonald, The Legend and the Apostle, pp. -.) On Acts, see e.g. Esler, Community and Gospel in Luke-Acts, esp. pp. -; Talbert, Literary Patterns, Theological Themes and the Genre of Luke-Acts, p. ; Jervell, The Theology of the Acts of the Apostles, p. . Sterling (Historiography and Self-Definition, p. ) frames his inquiry into the genre and function of Acts in terms of such notions of communities: "How did Luke-Acts function among the mixed communities it addressed?" Sociological terminology influences many of the recent attempts to reconstruct early Christian communities behind the gospels, Acts, and apocryphal acts. Nevertheless, the idea that the text of Acts provides a window through which one can view the realities of early church communities is at least as old as F. C. Baur, whose interpretation of the Tendenz of Acts served as a basis for reconstructing factions in early Christianity. (See chapter  above.) For a somewhat general critique of the 'mirror reading' of Acts to produce a community, see Johnson, 'On Finding the Lukan Community,' pp. -; see also Wisse, 'The Use of Early Christian Literature as Evidence for Inner Diversity and Conflict,' esp. p. . For a general critique of the idea that the audience of the four gospels can be defined as a specific local community or group of communities, see especially Bauckham, 'For Whom Were Gospels Written?' pp. -.
2 Irenaeus composed his work against the heretics sometime around  at Lyons, according to information supplied by Eusebius (Hist. eccl. .-).
3 On Marcion's choice of Lk, see Harnack, Marcion: The Gospel of the Alien God, p. ; see also von Campenhausen, The Formation of the Christian Bible, pp. -; for a different assessment of the relation of the text of Lk to Marcion's gospel, see Knox, Justin probably knew the text of Lk as well. 4 On the other hand, the circulation of the text of Acts prior to Irenaeus is obscure. Irenaeus is the first writer explicitly to take up the text of Acts, dispelling the fog of possible allusions to and dependence on Acts that characterizes the earlier reception of the text.
5 Consequently, his comments concerning Lk and Acts are important for locating the reception of these texts in the social and literary context of early Christianity.
Irenaeus
In book  of Adversus haereses, 6 after having exposed in books one and two what he considers to be the perversity of the teachings of the heretics, Irenaeus begins his proofs against the heretics from scripture. These proofs are in defense of the life-giving Gospel.
Call to mind, then, the things which I have stated in the two preceding books, and, taking these [proofs from scripture] in connection with them, you will have from me a very copious refutation of all the heretics; and faithfully and strenuously you will resist them in defense of the only true and life-giving faith, which the Church has received from the apostles and imparted to her children. For the Lord of all gave to his apostles the power of the Gospel, through whom also we have known the truth, that is, the doctrine of the Son of God; to whom also did the Lord declare: "The one who hears you hears me; and the one who despises you, despises me, and him who sent me. 
